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Introduction 

The early 2020s proved to be a time of immigration for Poland (Duszczyk and Kaczmarczyk 2022). In 

2021, hundreds of migrants from the Middle East and Africa began arriving at the Polish–Belarusian 

border, seeking to cross into the European Union; then, in early 2022, thousands of refugees from war-

torn Ukraine began crossing the Polish–Ukrainian border. However, the reaction of the Polish public to 

these two parallel situations was very different. According to CBOS data, as many as 94 per cent of Poles 

were in favour of accepting Ukrainian refugees immediately after the outbreak of war (Feliksiak and 

Roguska 2022), while only 33 per cent were in favour of accepting newcomers from the Polish–Belarusian 

border shortly after they began appearing there (Feliksiak 2021). What was the basis for such a striking 

difference in attitudes towards these two seemingly similar situations? 

To answer this question, it is necessary to outline the broader context. Firstly, it is worth noting that 

it was the attitude of Poles towards Ukrainians in 2022 that stood out as exceptional in the recent history 

of this nation. In turn, attitudes towards migrants1 from the Belarusian border were in line with a certain 

trend that was especially observable during the intensity of the 2015–2016 European migration crisis 

(Babakova, Fiałkowska, Kindler and Zessin-Jurek 2022). At that time, Poland stood out in comparison 

to other EU countries for its exceptionally negative attitude towards migrants arriving in Europe mainly 

from Africa and the Middle East (Cutts, Goodwin and Raines 2017) and thus from similar regions as 

contemporary migrants from the Polish–Belarusian border. 

However, today’s situation is significantly different to that of 2015–2016. Poland and the EU 

authorities are now accusing Kremlin-backed Belarus of organising the smuggling of Middle Eastern and 

African migrants onto its territory and then allowing them to illegally cross EU borders (European 

Commission 2021). In public and political discourse, these differences were further emphasised by 

reports suggesting that some individuals crossing the Belarusian border were not typical asylum-

seekers but persons with criminal records or ties to foreign security services. According to official 

statements, Polish Border Guard officers were repeatedly attacked with stones and other objects 

(Muraszkiewicz and Piotrowicz 2023; Polish Border Guard 2021). This situation was frequently framed 

by state actors as a form of ‘hybrid warfare’ involving the strategic instrumentalisation of migration. At 

the same time, some people at the border were, in fact, vulnerable individuals in need of humanitarian 

assistance – including families with children – which made the situation ethically and politically 

complex. The reaction of the Polish public, however, was clearly defensive. 

Given the images from the fortified, closely guarded Polish–Belarusian border, the scenes from the 

Polish–Ukrainian border may have seemed a striking contrast even though they came from the same 

country and in the same period. The initial scale of Polish assistance to refugees from Ukraine was 

unprecedented and significantly distinguished Poland from other big EU countries like Germany and 

France or Ukraine’s other neighbours. During the first month of the war, Poland received and provided 

immediate assistance to more than 2 million refugees (Grabowska and Pięta-Szawara 2023). During the 

first three months, the total value of aid provided by the Polish authorities and ordinary citizens was 

equivalent to almost 1 per cent of Poland’s GDP (Baszczak, Kiełczewska, Kukołowicz, Wincewicz and 

Zyzik 2022). Despite the deep polarisation of the Polish political scene, helping Ukrainians united Poles 

across everyday divides (Kalinowska, Kuczyński, Bukraba-Rylska, Krakowska and Sałkowska 2023). 

Moreover, it was not only the government, local governments or third-sector organisations but also 

ordinary Poles who became involved in helping. Shortly after the outbreak of war, as many as 68 per 

cent of Poles claimed to personally help Ukrainian refugees financially or materially (Feliksiak and 

Roguska 2022) and the number of similar declarations remained close to 50 per cent until the end of 
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the year (Scovil 2023a). Tens of thousands of Ukrainian refugees were picked up from the border by 

ordinary Poles in their cars and hundreds of thousands ended up not in refugee camps but in the private 

homes of Polish citizens across the country (Wojdat and Cywiński 2022). 

What made Polish society welcome the Ukrainians with such openness and solidarity when, at the 

same time, it remained largely indifferent to the fate of migrants from across the Belarusian border? Are 

these factors permanent or merely incidental? In recent years, an increasing number of scholars, as well 

as international organisations, NGOs and governments, have emphasised that one of the most powerful 

factors shaping societies’ attitudes towards migrants is the narratives told about them (Dennison 2021; 

McVeigh 2018; OHCHR 2020). Guided by this assumption, we should seek answers to the question posed 

above in this very area, looking for fundamental differences between the most prevalent narratives 

describing these two so-differently-perceived migrant groups in the Polish public debate, as well as 

analysing how they may have changed over time. 

CBOS poll results show that, in 2023, after a period of spontaneous solidarity immediately after the 

outbreak of the war, Poles’ attitudes towards refugees from Ukraine began to deteriorate, with the 

percentage of respondents supporting their admission falling by more than 40 percentage points by the 

end of 2024 (Scovil 2024a). The research presented in this article was conducted precisely at the moment 

when Poles’ discouragement towards Ukrainians was becoming more pronounced – i.e. in the summer of 

2023 – on the wave of the so-called ‘grain crisis’. This was related to the uncontrolled influx of Ukrainian 

grain on the Polish market (Jastrzębiec-Witowska 2023) and other events straining Polish–Ukrainian 

relations, like the Ukrainian missile explosion in Polish Przewodów. At the time, a different, much more 

negative narrative about newcomers from Ukraine was emerging. This article attempts to identify its 

core elements and some of the reasons behind its rise in popularity and to compare it with the negative 

narrative about migrants from across the Belarusian border. Such analysis allows the question to be posed 

as to whether the spectacular manifestations of Poles’ solidarity with Ukrainian refugees at the beginning of 

the war were merely a temporary deviation from the aversion to outsiders shown in 2015–2016 or whether 

there were more-permanent factors behind them finding expression in the most widespread narratives 

in society. 

A central interpretive focus of this article lies in the future-oriented dimension of the narratives. 

Beyond simply describing the present or recalling the past, many participants articulated expectations, 

hopes and fears concerning the presence of migrants in Poland. These visions of the future – whether 

they imagined threat, integration, dependency or social enrichment – played a crucial role in shaping 

respondents’ current attitudes and moral judgments. This temporal projection functioned not only as 

a justification of their views but also as a framework for distinguishing between the two border 

situations. 

Previous research 

Narratives concerning refugees from Ukraine and migrants from across the Belarusian border have 

previously attracted considerable scholarly attention. Recent studies have examined how public 

discourse constructs a distinction between ‘real’ and ‘fake’ refugees (Zessin-Jurek 2022) and how the 

media framed some categories of migrants as ‘illegal’ (Pietrusińska 2022a). Scholars have also analysed 

state securitisation strategies2 and the political framing of the border situation (Adam and Hess 2023). 

Studies referring to securitisation processes have focused on the narrative created by the government of the 

right-wing Law and Justice party (PiS), showing its political function in the run-up to the 2023 parliamentary 

elections in Poland (Nitszke 2023) or reconstructing (with the help of framing analysis) the image of the 
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migrant as a ‘criminal’ or ‘barbarian’ in the media controlled by the government (Jas-Koziarkiewicz 2023). 

Nevertheless, it is worth mentioning that the 2023 elections were won by a liberal coalition of political 

groupings led by the Civic Coalition; however, once the government was formed, it adopted the same 

securitisation narrative and, in some respects, even sharpened their approach, e.g. suspending 

temporarily the right to asylum for migrants arriving on the Polish–Belarusian border. In turn, the 

attitude of the general Polish public towards migrants from the Belarusian border became worse than 

ever (Scovil 2024b). 

Some studies also pointed to the existence of two competing narratives about the Polish–Belarusian 

border crisis. In addition to the securitisation narrative, which was dominant and supported by the 

government media (especially TVP), a positive narrative was also mentioned, disseminated by the left-

wing, anti-government media (especially TVN), as well as by NGO workers and activists involved in 

helping migrants. It referred to compassion-based solidarity, portraying migrants in a more 

individualised way (Kawecki 2024; Pietrusińska 2022b), at the same time often lacking reflection on 

broader geopolitical or security-related concerns. Moreover, in some cases, the humanitarian framing 

also seemed to align with political agendas – particularly in contexts where aid work became a form of 

public performance or a way of expressing opposition to government policy (Kosman 2024). The 

analyses showing the conflicts between a security-centred and an emotional, individualised approach 

to migration suggest the existence of some enduring narratives about migrants reappearing in Polish 

public debate at different times, as the division they describe was also present in analogous analyses of 

the public debate around the time of the migration crisis of 2015–2016 (Bertram, Puchejda and Wigura 

2017; Kotras 2016).  

On the other hand, existing research on the narratives around refugees from Ukraine who began 

arriving in Poland after the Russian invasion in February 2022 focused mainly on the positive narrative 

which, indeed, very clearly dominated the Polish public space during the first months (Hargrave, Homel 

and Dražanova 2023). This positive narrative about Ukrainians was often juxtaposed with the negative 

narrative about migrants from across the Belarusian border, as both were prevalent in Polish society 

and supported by the Polish government in parallel. The differences in narratives were, moreover, 

translated into concrete practices and legal solutions – people who entered Poland from Belarus were 

often detained in very difficult conditions, were not given access to a fair asylum procedure and were 

forcibly returned to their home countries (Amnesty International 2022; Klaus and Szulecka 2023). 

Research points to polar opposites in the narratives of the government and many Polish media on 

migrants from across these two different borders, indicating the effect of othering and labelling 

practices leading to the construction of a division into ‘good’ and ‘bad’ migrants, the former defenceless 

and in need of help, the latter dangerous and requiring repulsion (Grabowska 2023; Liszkowska 2023). 

These divisions were reinforced by media ‘echo chambers’ (Szylko-Kwas 2023; Zessin-Jurek 2023a) – with 

both pro-government and liberal outlets framing events in ways that aligned with their political agendas 

rather than fostering broader societal reflection on humanitarian concerns. Researchers also drew 

attention to an interesting gender dimension of this division: it was mostly women with children who 

came to Poland from Ukraine, fitting into the social image of the defenceless and weak ‘real refugee’, 

while media coverage of both the migration crisis of 2015–2016 and 2021 portrayed the newcomers 

seeking refuge in Europe primarily as strong young men, not arousing sympathy and automatically 

fitting into the image of the ‘invader’ (Bloch 2023; Hargrave et al. 2023). 

Over time, analyses of negative narratives about Ukrainians living in Poland also emerged, as these 

gained popularity in both traditional and social media (Grzesiczak 2023). Far-right groups made early 

attempts to exploit the complex and often difficult Polish–Ukrainian historical relationship (Zessin-Jurek 
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2023b) or fuelled a moral panic around the perceived threat of Poland’s ‘Ukrainisation’ (Demel 2023; 

Mazurkiewicz and Sygnowski 2024). This article aims to complement the research discussed here by 

analysing the functioning of both positive and negative narratives about Ukrainian migrants among 

ordinary Poles, juxtaposing them with analogous narratives about migrants from across the Belarusian 

border. Comparing their constructs will allow us to grasp the key elements that translated and still 

translate into different attitudes of Poles towards these two situations. 

This article contributes to the existing literature by focusing on a relatively underexplored element 

in migration studies: the visions of the future held by receiving-society members regarding migrant 

groups. While some research has examined how migrants themselves imagine their future trajectories 

(see e.g. Pedersen 2024; Pine 2014), less attention has been paid to how such future imaginaries are 

constructed by host populations. These prospective imaginaries – whether optimistic, fearful or 

ambivalent – play a crucial role in shaping attitudes and help to explain both the durability and the 

transformation of dominant narratives over time. By comparing such visions across two distinct 

contexts, this article provides fresh insight into the deeper narrative structures underlying public 

opinion in Poland. 

Theoretical framework and research methodology 

The theoretical basis for the research presented in this article was the concept of ‘narrative’ as described 

by James Dennison in his meta-analysis on narrative research and its application in migration studies 

(2021). In his work, he defines narratives as ‘selective depictions of reality across at least two points in time 

that include one or more causal claims’ (Dennison 2021: 3). Narratives are thus the most often a description 

of the causal relationship between some past event (starting point) and the present – representing its 

outcome to some degree. For example, a negative narrative about the migration crisis of 2015–2016 

interpreting it as a Muslim ‘invasion’ of Europe could link it to a source event, which could be the EU’s 

overly liberal migration policy. However, as Dennison notes, narratives also often contain a third, crucial 

point in time: a vision of the future to which the outlined causal sequence could or should lead. 

Moreover, narratives always carry a normative element, a distinction between negative and positive 

events, a key division of the characters into ‘heroes’, ‘villains’ and ‘victims’ (Jones 2010), as well as some 

‘moral’ or lesson of an ethical nature that can be drawn from the events thus depicted. 

Behind the notion of ‘narrative’, there is also the assumption that the creation and choice of 

narratives is something inevitable and universal for all people, which is enforced by the disproportion 

between the limited cognitive capacities of humans and the almost infinite complexity of the world 

around them (Dennison 2021). The same narrative patterns, moreover, are normally used by the same 

people to explain different phenomena, acting as a kind of tool to order the chaos of reality. What 

determines that some narratives become more popular in society than others? Dennison lists several 

groups of factors. Firstly, what matters is, of course, the congruence of a given narrative, both internal 

and external – i.e. the extent to which the narrative agrees with the publicly available information about 

the reality being described at the time. Secondly, behind the popularity of a particular narrative in a given 

social group may be the interests of that group. Thirdly, a narrative is likely to become popular if it fits 

in with the pre-existing perceptions of the world of large social groups, with particular reference to their 

self-perceptions – a popular narrative should confirm them or at least not threaten them (Dennison 

2021). 

Speaking of the general correspondence between narratives and their adherent’s pre-existing ideas, 

it is worth noting the striking similarities between the concept of ‘narrative’ and the concept of 
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‘worldview’ or ‘cosmology’ used especially in social anthropology (Descola 2005; Stoczkowski 2019; 

Viveiros de Castro 1999). They, too, constitute universal intellectual tools for dealing with the 

complexity of reality, containing a fixed axiology, an ontology (i.e. assumptions about the general 

properties of the world and the entities that inhabit it), an etiology (i.e. assumptions about the sources 

of these properties) and, finally, a soteriology, outlining a vision of the radical healing of the reality 

described (Stoczkowski 2005). It can be said that narratives, corresponding to visions of the world with 

their construction, are often their emanations – interpretations of particular phenomena derived from 

the foundations of a given worldview (Wilson 2005). For example, the aforementioned narrative 

interpreting the migration crisis of 2015–2016 as a Muslim ‘invasion’ of Europe and linking it to the 

irresponsible policies of the European Union fits easily into a broader conservative worldview that 

inscribes the liberal EU migration policy into a more general image of a ‘rotten West’ steeped in leftist 

ideologies and ‘militant Islam’, whose adherents seek to ‘Islamise’ Europe at all costs. In my research, I focus 

on analysing narratives around specific migration issues but it is worth bearing in mind that why a particular 

narrative is used by a particular person is often determined precisely by its compatibility with that 

person’s professed more-general and fundamental worldview, from which the narrative may draw its 

juices (Dennison 2020; Oatley 1995). The idea that narratives reflect and reinforce broader worldviews 

is echoed in empirical work on Polish migration discourse, where seemingly spontaneous popular 

beliefs are often deeply entangled with broader cultural-political frames (Grabowska 2023; Zessin-Jurek 

2022). 

I looked for the basic elements of such narratives in the qualitative data collected in the focus-group 

interviews. As they were conducted at a turning point in Polish–Ukrainian relations, they were 

particularly focused on exploring narratives about refugees and migrants from Ukraine, which is 

reflected in the construction of the research sample. However, the motif of the Belarusian border was 

also strongly present in all the interviews and was a constant point of reference. The sample consisted 

of 8 focus groups of 6 to 8 Poles with varying levels of education and socio-professional status. Half of 

the groups comprised young people (20–30 years old) and the other half older people (50–65 years old), 

as nationwide surveys have shown that one of the most significant socio-demographic variables 

differentiating attitudes towards refugees or migrants is age – younger Poles were generally less 

supportive of them than older Poles (Feliksiak 2021; Scovil 2023a). One interview was conducted with 

the younger group and another with the older group in each of the four selected cities: Warsaw, which 

received the largest number of Ukrainian refugees (Poland’s Data Portal 2024); Wrocław, which has 

a particularly large number of Ukrainians in relation to the city’s total population (Sobestjańska and 

Sopińska 2022); Rzeszów, a large Polish city near the border with Ukraine, which has been the centre of 

many ongoing events in Poland since the outbreak of the war; and Łowicz, a small city of fewer than 

30,000 inhabitants, which was chosen for contrast, on the assumption that residents of small cities may 

have different experiences that are worth including in the study. In all groups, the discussion followed 

the same scenario and usually lasted about 2 hours. 

The collected material was analysed using a qualitative approach inspired by grounded theory 

methodology. The analytical process began with open coding aimed at identifying recurring themes and 

expressions in participants’ statements. These initial codes were then grouped into broader thematic 

categories, which were interpreted as elements of socially shared narratives. Following this bottom-up 

phase, the material was re-examined using an analytical framework derived from Dennison’s (2021) 

work on migration narratives. Specifically, each narrative was broken down into its temporal structure 

(past–present–future) and the identification of its key figures: ‘heroes’, ‘villains’ and ‘victims’. This 

combined approach made it possible to capture both the emergent structure of public attitudes and the 
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rhetorical strategies through which migration-related events were made intelligible by participants. The 

analysis focused not only on what was said but also on how certain positions were framed, justified and 

emotionally charged in group settings. 

Ethical considerations and methodological limitations 

The study was conducted in accordance with the principles of research ethics. Participation in the focus-

group interviews was entirely voluntary and all participants provided consent after being clearly 

informed about the study’s purpose, the procedures involved and their right to withdraw at any time. 

As a token of appreciation for their time and involvement, participants received a modest financial 

compensation. All data were anonymised during transcription and analysis to protect the confidentiality 

of the participants. Participants were recruited with the assistance of a professional research agency 

and were selected to reflect variation in age, education level and socio-professional background. While 

this approach ensured a degree of diversity, the sample was limited to urban residents, which may have 

influenced the range of perspectives captured. Moreover, focus-group dynamics may have introduced 

elements of social desirability or conformity bias, particularly in relation to politicised topics such as 

migration. These limitations are acknowledged and taken into account in the interpretation of findings. 

Taking all of this into consideration, we can argue that the use of FGIs was particularly well suited to 

the objectives of this study. The aim was not to measure individual attitudes in a statistically 

representative way but to explore how people collectively construct meanings around migration in 

a socially dynamic context. Focus groups provide access to naturally occurring group-level discursive 

processes, allowing researchers to observe how people negotiate, reinforce or challenge dominant 

narratives in interaction with others (Barbour 2007). This is especially valuable in research on 

politicised and morally charged topics, where group dynamics often reflect broader public debates. 

Moreover, focus groups are especially useful for capturing ambivalence, contradictions and negotiated 

positions, which frequently emerge in spontaneous discussion but which may remain hidden in 

individual interviews or surveys. As Morgan (1996) notes, focus groups enable the researcher to 

uncover not just what people think but how they think together, making them ideal for tracing the 

narrative contours of public opinion. 

Narratives around the situation on the Belarusian border 

Starting point 

Both positive and negative narratives on the situation at the Polish–Belarusian border referred to the 

same point in the recent past, describing its origins in a rather similar – at a basic level – way: the influx 

of migrants to the Belarusian border was the result of a deliberate policy of the Belarusian authorities 

to bring people from the Middle East and Africa wanting to enter the EU and encourage them to cross 

the border illegally. Generally speaking, these actions were intended to destabilise the EU’s eastern 

borders. Our interlocutors repeated the widely used media slogan of a ‘hybrid war’, waged by Kremlin-

backed Belarus against the EU and of which migrant smuggling was supposed to be an important 

element. On these basic outlines of the situation, as the vast majority of interviewees agreed, such a vision 

was presented not only by the Polish government but also by the authorities of the EU (European 

Commission 2021). 
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Clear differences, however, were already marked in the socio-demographic characteristics and 

intentions attributed to the newcomers themselves. In the negative narrative, they were portrayed 

primarily as dangerous. It was emphasised that they were predominantly young, strong men: ‘They are 

young men. The case of mothers or children was sporadic (...) You see such a young buck at the border, 

he has a mobile phone, what is this?’ (Warsaw, 50–65 years old). In this citation, one can easily recognise 

a pattern already present in the negative narrative on Middle Eastern and African migrants coming to 

Europe in 2015–2016 (Bertram et al. 2017; Hargrave et al. 2023). At that time, the male gender of the 

arrivals, their youth and their threatening physical strength were also emphasised. The distinctive motif 

of the mobile phone is also worth noting. It complements the vision of the threatening migrant with an 

element indicating that he does not need help at all – not only are the people arriving in Europe young 

and able-bodied (and therefore can easily cope with whatever it is they are fleeing their countries from) 

but they also have new, expensive phones, indicating that they are in a relatively good material position. 

The religion of Islam, attributed to most or all migrants, also played a key role in the negative narrative, 

triggering a range of negative associations and further reinforcing the image of newcomers as a threat: 

 

Over there, children are taught from a young age to walk around with rifles and now imagine what will 

happen here. (...) We have the right to demand from our government, from those who govern, that they 

ensure our safety so that I don’t have to be afraid of refugees, install bars in windows, make 

entanglements. (...) They will murder Poles in the name of Allah (Wrocław, 50–65 age group). 

 

Muslims were associated with terrorist attacks, a general increase in crime or simply the threat of 

physical violence. However, there was also concern about the ‘cultural threat’, especially the forced 

conversion to Islam: ‘Islamists want to convert us. And that is the problem’ (Rzeszów, 50–65 age group). 

Here, too, the narrative overlaps in essential elements with the anti-immigrant narrative of 2015–2016, 

when the influx of migrants to Europe was described as an ‘Islamic invasion’ or ‘jihad’ (Bachman 2016; 

Bertram et al. 2017; Szałańska 2020). 

Finally, in the negative narrative about the situation on the Belarusian border, newcomers were also 

attributed with ‘wrong’ motivations, again distancing them from the image of people deserving help. In 

addition to the will to convert Europeans to Islam, they were said to have financial incentives: ‘They only 

treat our country as a transit country, because they want to go to other countries where there are 

allowances’ (Wrocław, 50–65 age group). Significantly, they were said to not even want to earn better 

wages in rich Western countries but to count on welfare benefits – which, again, fits in with the image 

of the ‘social jihad’ forged in 2015–2016 (Bertram et al. 2017). The aversion was undoubtedly reinforced 

by the assumption that the poorer Poland, which does not offer such high allowances, is merely a ‘transit 

country’, rather than an attractive destination in itself. 

The negative narrative also included a motif that was absent in 2015–2016: among the young 

menacing men of Muslim faith, there were also said to be ‘Russian agents’ who wanted to enter Poland 

to sow chaos there. Reconstructing the basic normative layer of this narrative, we can conclude that the 

role of ‘villains’ was played by both migrants and the Belarusians behind them and, to an even greater 

extent, by the Russians pulling the strings. Poles, on the other hand, played the role of ‘victims’ of the 

Kremlin’s deception. 

In the positive narrative, newcomers from across the Belarusian border are presented with 

sometimes polar opposite characteristics and different motivations. Above all, they are spoken of as 

women rather than men. As one young Pole from Wrocław said: ‘In my opinion, we should also give 

them some help. They are also people, they are also women’ (Wrocław, 20–30 age group). This again 
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shows how important a role the gender dimension plays in arousing social sympathy (Hargrave et al. 

2023). Women are, in this case, more ‘human’ and therefore worthy of humane treatment. Unlike 

menacing, more ‘animalistic’ and unpredictable young men, they are presumed to have a vulnerability 

which, on the one hand, is more in keeping with the image of the ‘victim’ and, on the other, does not 

allow them to be associated with any real threat. 

Due to this narrative’s vision of newcomers as primarily vulnerable women (often with young 

children), their motivations seem inherently honest, as they fit into the image of someone seeking help 

or a haven. Although, as mentioned at the beginning, adherents of the positive narrative shared the belief 

that an unfair, suspicious practice of the Belarusian authorities was behind the appearance of migrants 

at the border, at the same time they emphasised that these persons fell into a kind of ‘trap’ and were 

completely unaware of the game into which they had been drawn. Despite being caught up in the 

harmful proceedings of the Belarusian–Russian ‘villains’, the migrants thus remained innocent ‘victims’. 

On the other hand, the category of ‘villains’ was partly joined in this narrative by the Poles themselves, 

who were insensitive to the abuse of people seeking help. 

The present moment 

Let us now turn to a description of the second point on the timeline of both narratives, i.e. the present 

moment. The negative narrative is dominated by the image of a border defence against the onslaught of 

Muslim migrants. It corresponds, additionally, to the image of Poland as ‘the bulwark of Christendom’ 

defending Europe against the world of Islam, which is firmly rooted in the Polish imagination – this 

metaphor became popular during the Polish clashes with the Ottoman Empire in the 16th and 17th 

centuries but never quite left the national consciousness (Tazbir 1973, 1987). The figure of the ‘victim’ 

(Poles) and the ‘villain’ (migrants, Belarusians, Russians) is now joined by the figure of the ‘hero’, which 

includes border guards and soldiers. This image was further reinforced after the time of the survey 

when, in the summer of 2024, a young Polish soldier was killed on the border (Kacprzak and Zawadka 

2024). 

The positive narrative, on the other hand, emphasised the individual fate of the newcomers, 

countering their collective treatment and trying to free them from the context of the ‘hybrid war’ or their 

ethnic and religious identity and to present them simply as people in need. In this narrative, the figure 

of the ‘victim’ (migrants) and the ‘villains’ (Belarusians and Russians of course but, actually, the 

‘insensitive’ Poles come to the fore here) is also joined by the figure of the ‘hero’, in which the volunteers 

who help the migrants fit in. An excellent illustration of this narrative was Agnieszka Holland’s film 

Green Border (2023), in which volunteers acting in defiance of the state authorities are portrayed as 

unambiguously heroic, while the role of ‘villains’ is played by border guards – both Polish and Belarusian 

– as well as ordinary Poles who are insensitive to the injustice suffered by migrants. The migrants, on 

the other hand, are presented without exception as good, sincere and often well-educated people. In the 

focus interviews which we conducted, these two narratives – the narrative of defence of the border and 

the narrative of compassion – often clashed, leading to strong emotional outbursts on both sides: 

 

– If I were the minister of the army, I would order them to shoot. 

– But there are mothers with children there too… 

– These are just soldiers in uniform, in women’s bodies. They are soldiers. 

– What about the children? 

– Also. If one or the other died, the third one would think twice (Rzeszów, 50–65 age group). 
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In the above quote, we see the kind of rhetoric into which the basic assumptions of both narratives were 

translated. The proponent of the positive narrative tried to ‘humanise’ the migrants, stripping them of 

any particularities or context of events and painting an image of a mother with children lost in the forest 

between Poland and Belarus, evoking universal sympathy and a desire to help. The proponent of the 

negative narrative did the exact opposite – dehumanising migrants, reducing women to ‘soldiers in 

women’s bodies’ (simultaneously masculinising their image), refusing to look at them outside the 

context of the ‘hybrid war’ and calling for the extremely brutal treatment of them. It is important to 

mention that, in addition to the two dominant narrative positions, some respondents expressed more 

ambivalent or internally conflicted views that did not fit neatly into either category. For example, they 

acknowledged the difficult situations faced by migrants, while simultaneously voicing concern about the 

state’s ability to maintain control – or expressing doubts about the motivations of those arriving. 

However, the logic of the dispute has always ultimately pushed them into the rhetoric of one narrative 

or the other. 
 

Vision of the future 

 

As the rhetoric of the representatives of the positive narrative was based on abstracting from the 

broader political context and the particularities of migrants, it also did not contain a clear vision of the 

future, calling, instead, for acts of compassion ‘here and now’. This was quite different in the case of the 

negative narrative, in which the vision of a potential future – the third point on the narrative timeline – to 

which the events described could lead was quite elaborate. If Poland failed to stem the influx of migrants, 

it would not only face chaos and an increase in crime but the very identity of Poles would be threatened. 

Examples of the unsuccessful integration of migrant communities in Western Europe served as a negative 

reference point and the image of demographic ‘domination’, which would involve the replacement of 

the country’s indigenous population by a rapidly growing group of Muslims, also recurred:  

 

Muslim women do not have one child but a minimum of three, this is their Muslim doctrine. Muslims 

have flooded France. A French woman will give birth or not, one child and that’s it. Soon there will be 

an even bigger increase of Muslims, there will be more of them than native Frenchmen and this is 

happening because they don’t want to join the Christian civilisation or any other and they are promoting 

their culture.  (...) Just like in Germany, there are 7 million Turks, so they can set up a state within a state. 

(...) In France, there are not only Turks but also Sudanese, Libyans, Moroccans and it’s almost 40 per 

cent of the population now. Two or three decades and they will already be on a par (Warsaw, 50–65 

age group). 

 

Of course, our interviewees’ estimates were greatly exaggerated – in France, for example, the Muslim 

community makes up not 40 per cent but around 10 per cent of the country’s population (Insee 2023). 

This kind of exaggeration is, however, very characteristic of people who fear Muslim immigrants, as 

shown, for instance, by measurements of the so-called ‘ignorance index’ conducted by the British centre 

Ipsos MORI (2016). Meanwhile, the motif of ‘demographical dominance’ resembles once again the 

narratives of 2015–2016, when opponents of the admission of Middle Eastern and African migrants 

claimed that the newcomers were unusually lustful and eager to reproduce (further reinforcing the 

dehumanising, animalistic image of strong, menacing young men), sometimes calling it a ‘sexual jihad’ 

(Bertram et al. 2017). 



Central and Eastern European Migration Review  11 

In conclusion, the negative narrative about the situation on the Belarusian border had a clear 

advantage over the positive narrative in that it had an elaborate vision of the future. As I will argue 

further, it is the visions of the future contained in the narratives that play a key role in sparking the 

imagination of their audience and followers. A narrative that is devoid of such an explicit vision will 

usually tend to be less compelling to broad publics. The absence of such a vision also points to significant 

flaws in the construction of the narrative as a whole, resulting from the escape from broader reflection 

on geopolitical and security issues. 

Narratives around the situation on the Ukrainian border 

Starting point 

The positive and negative narratives on the influx of Ukrainian refugees to Poland also started from the 

same point in the past – February 2022 – describing the origins of the current situation in an even more 

similar way. As mentioned in the introduction, immediately after the Russian invasion of Ukraine, the 

reception of refugees from these regions was supported by 94 per cent of Poles (Feliksiak and Roguska 

2022) and, for a brief moment, there was virtually no room in the Polish public space for separate 

narratives on the ongoing events. Our respondents’ accounts of the first weeks of the influx of Ukrainian 

refugees were also very consistent with each other, forming a single, coherent story. What were its 

recurring themes? 

Firstly, in every focus group, respondents expressed satisfaction and pride in how Polish society 

reacted to the influx of Ukrainian refugees in the first weeks after the outbreak of war. It was often 

emphasised that the Poles behaved exactly as they should have behaved. The metaphor of a well-passed 

exam kept recurring: ‘We passed the exam with a five (Rzeszów, 50–65); ‘We, as citizens, ordinary 

people, passed the exam’ (Łowicz, 50–65 age group). Some respondents also admitted that the reaction 

of Poles to the event came as a (positive) surprise to them, as it conflicted with their self-perception as 

an intolerant, closed-minded nation, as well as a divided and uncooperative one. 

When asked what was behind such a vivid reaction from Poles, respondents often spoke of a spontaneous 

moral impulse, a simple empathy towards people who were fleeing death: ‘We did not help the 

Ukrainians, we helped people in need’ (Wrocław, 50–65). This abstraction from the context and the 

particularities of the people who were helped brings to mind the pattern that was present in the positive 

narrative about people from the Belarusian border. Just as, there, the role of the ‘heroes’ of the narrative 

was played by volunteers helping ‘people in need’ and thus fulfilling an obvious moral duty, here the 

category included virtually all Poles, millions of whom helped Ukrainians in one way or another. 

Respondents often emphasised that it was ‘ordinary people’ – such as themselves – who 

spontaneously threw themselves into helping, rather than, for example, the Polish state: ‘First of all, no 

one waited to see if something would be done top-down, everyone went on the spot, everyone helped 

as much as they could’ (Rzeszów, 50–65). Our interviewees also liked to emphasise that Poles stood out 

for the scale of their aid compared to other European nations: ‘They debated in the European Parliament 

what it would look like if a country was attacked and how to help it and Poland showed them how to do 

it. They debated for a good few years and didn’t know how’ (Rzeszów, 20–30). The respondents also 

drew satisfaction from the fact that they had proved to be ‘better’ than the Western states, which are 

often cited in the Polish public debate as a certain model for the country. This time it was to be reversed; 

it was the Poles who showed Western Europeans ‘how to do it’ and aroused the admiration of those they 
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often admire themselves. As an elderly resident stated: ‘Everyone was amazed, the whole world was 

amazed by us’ (Łowicz, 50–65 age group). Thus, as we can see, the image of ordinary Poles as ‘heroes’ 

was very much anchored in both positive and negative narratives around the influx of refugees from 

Ukraine. 

As for the Ukrainians, at this point they fitted perfectly into the narrative model of the ‘victim’  

– predominantly women with children coming from a Slavic and Christian culture that was ‘non-

threatening’ to Polish identity. There was also no doubt that they were fleeing Russia’s aggression; no 

one suspected them of any dealings with the ‘villain’, as was the case with the people from the Belarusian 

border, who were accused of knowingly taking part in a ‘hybrid war’, smuggling Russian agents into 

their ranks, etc. Ukrainians inscribed themselves all the more firmly in the role of ‘victim’ as they 

experienced aggression from one of the main ‘villains’ in Polish history, experiencing something that 

Poles themselves had experienced in the past:  

 

Poles are very attached to history, a lot of this patriotism is instilled in us, we are also taught about our 

Polish martyrdom. So, a lot of people feel attached to our history and also empathise with what these 

people from Ukraine went through (Rzeszów, 20–30 age group).  

 

In a sense, the events of February 2022 were not entirely new to Poles and immediately fell into a deeply 

rooted interpretative pattern, passed on from generation to generation. Just as Russia had been the 

‘villain’ before, the Ukrainians easily fitted into the role of ‘victim’ occupied by the Poles in Polish 

martyrdom, which was made possible by both a commonality of experience and a certain basic cultural 

proximity. 

The present moment 

The positive and negative narratives begin to diverge significantly in the description of the second point 

on the narrative timeline – the present. The status of the Ukrainians, in particular, becomes contentious: 

are they really ‘victims’ or are they also a kind of ‘villain’? For, as time passes, Ukrainians cease to be 

seen as abstract and featureless ‘people in need’; they are equipped, in the negative narrative, with 

several concrete characteristics. In particular, attention is drawn to those traits that make Ukrainians 

start to fall short of the conventional image of the war refugee. Their affluence and, in some cases, even 

richness, manifested in expensive clothes or luxury cars, was the most often mentioned in this context 

(see also Babakova et al. 2022):  

 

There were these mothers crossing the border with children in their arms and everyone wants to cry 

when they see a child being harmed but, let’s face it, rich people came here, with a lot of money, contacts, 

bought flats here, moved around in fancy cars (Wrocław, 50–65 age group). 

 

In the above quote, there’s the characteristic opposition between ‘mothers with children’ and ‘rich 

people’ – one can imagine a wealthy mother fleeing a war-torn country with her children but she just 

does not fit into this ideal image of a war refugee (and therefore into the narrative role of ‘victim’). As 

we remember from the analysis of the negative narrative about newcomers from the Belarusian border, 

young men do not fit into it even more strongly. Thus, for many respondents, every young Ukrainian 

man they encountered in Poland was further evidence that they were dealing with a kind of fraud: ‘But 

also, lots of guys built like tanks came here and stay’ (Wrocław, 50–65); ‘The media talks about heroic 
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defence and here we see young guys on the streets’ (Warsaw, 50–65). In reality, there were virtually no 

adult men among the Ukrainian refugees arriving in Poland due to Ukraine’s ban on their leaving the 

country (Chmielewska-Kalińska, Dudek and Strzelecki 2023) and the scale of their presence in Poland 

was significantly exaggerated by proponents of the negative narrative, in a similar way that the negative 

narrative about people from the Belarusian border exaggerated the proportion of Muslims in Western 

Europe. 

It was not only certain socio-demographic characteristics that would distance Ukrainians from the 

role of ‘victims’ but also their attitude. Respondents often accused them of being demanding and 

ungrateful for the help they received. The prevalence of such an image is also indicated by more recent 

research conducted for the Mieroszewski Dialogue Centre on a nationwide sample (Mazurkiewicz and 

Sygnowski 2024). Many of our respondents felt that their state allocates millions to help people who are 

often in a much better financial situation than themselves but who cynically take advantage of the 

opportunity. It is worth noting that this attitude not only distanced Ukrainians from the image of the 

‘victim’ (and brought them closer to the ‘villain’) but also ridiculed the Poles’ sacrifice from the ‘starting 

point’ of which they were so proud. The Poles were increasingly transforming from ‘heroes’ into 

‘victims’. 

Many respondents claimed that Ukrainians represent unfair (because favoured by the state) 

competition for Poles in various fields: in the labour market, the housing market and even in access to 

public services such as health care. As one resident of Rzeszów’s 50–65 age group recounted:  

 

In every office there are signs saying: ‘Ukraine, Ukraine’. I approached the lady and said: ‘Well, what about 

us? Should we wait in line?’ A lady from Ukraine came – a young girl – and she was accepted in 3 minutes 

because she is from Ukraine – and I have to wait? Is that how you treat your own citizens? 

 

These were fairly widespread sentiments – as data from the Migration Policy Centre shows, around four 

in ten Poles agreed with the statement that the Polish government treated Ukrainian refugees slightly 

or much better than them (Dražanová and Geddes 2022). This provided highly conducive grounds for 

the popularisation of a negative narrative. Research from other countries demonstrates that the spread 

of the perception of the preferential treatment of refugees is often a primary factor leading to the rise of 

anti-refugee sentiment (Hargrave, Mosel and Leach 2020; World Vision 2022). 

The theme of rivalry between Poles and Ukrainians recurred also in the interesting context of 

romantic relations, as there were particularly many young women among the refugees. They aroused 

some concern among young Polish women, as the following statement shows:  

 

Ukrainian girls, I’m not saying all of them but most of them, are so much more confident, while we, as 

Polish women, are very insecure. And it’s even the Ukrainian girls themselves who say that they invest 

in themselves, in their looks, in all that and, because of that, they demand more from others around 

them. (...) In general, the way they walk, the way they dress (Wrocław, 20–30 age group).  

 

Perhaps competition in this field – combined with competition in the labour market, e.g. in the beauty 

industry – would explain the particular reticence of young Polish women towards refugees from Ukraine 

that was observed in surveys (Scovil 2023b; Theus 2023). Interestingly, some studies showed that, 

during the 2015–2016 migration crisis, it was Polish men who were more reluctant to accept migrants 

from the Middle East and Africa than women (Flis 2016). As men, in turn, dominated among this group 

of migrants, these results suggest that perhaps somewhat similar mechanisms were at work here. 
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In the negative narrative about Ukrainians, there were also themes similar to those of the negative 

narrative about newcomers from the Belarusian border: Ukrainians were to contribute to the increase 

in crime, did not integrate and disrupted public order. At this point in the narrative timeline, Russians 

remain the ‘villains’ of course but recede into the background (as does the context of the war itself), 

again not unlike the narrative about people from the Belarusian border. The main ‘villains’, around 

whom the narrative focuses and to whom it assigns the most attributes, become the newcomers 

themselves. 

Let us now return to the positive narrative and its description of the present moment. There are far 

fewer re-evaluations here in relation to the starting point – Ukrainian refugees remain the narrative 

‘victims’ and Russians the main ‘villains’ – the context of war also remains more present here. The role 

of Poles as ‘heroes’ is challenged to the greatest extent. Many respondents noted that, after the initial 

acts of solidarity, the Poles were becoming increasingly closed and less willing to help. They compared 

this sometimes to the attitude of Poles towards Middle Eastern migrants as far back as the migration 

crisis of 2015–2016. One Warsaw resident saw the change in Poles’ attitude towards Ukrainians as an 

unpleasant return to the ‘norm’ and a confirmation of her fears:  

 

I thought then that, if some time ago, we didn’t let Syrians into Poland, we would only let in some families 

who really need to escape and that this would end. (...) I thought to myself that it would return to normal 

in a moment. (...) This euphoria lasted for three months (Warsaw, 50–65 group). 

 

Advocates of the positive narrative about Ukrainian refugees were, of course, confronted with 

reports of problems caused by these latter in Poland, as highlighted in the negative narrative. However, 

they generally considered the scale of these phenomena to be exaggerated and sometimes considered 

them to be fictional. For example, one interviewee from Rzeszów countered the opposing side’s 

accusation that Ukrainian refugees are rich not by trying to prove that there are no wealthy people 

among them but by showing that it’s not an argument against helping them: ‘I believe that, regardless of 

wealth, if a person comes here, needs help, then we should help her. If it’s just housing because she needs 

peace, well, I try to do my best to meet her needs. Because rich people need peace too’ (Rzeszów, 50–65). 

At this point, the ‘heroes’ of the positive narrative are, above all, the Ukrainians fighting bravely at 

the front, as they had already managed to prove their worth on the battlefield. At the same time, the 

positive narrative includes a motif of interest more frequently – by defending themselves against the 

Russians, the Ukrainians are pushing back the threat of a Russian invasion of Poland and it therefore 

pays to support them by also helping their refugees: ‘If we don’t help, well, the Russians will be in 

Warsaw. It’s a no-brainer, Putin and his crew are desperate people’ (Warsaw, 50–65). 

Vision of the future 

Finally, let us look at the third crucial point on the narratives’ timeline, i.e. the visions of the future. In 

the negative narrative, the long-term presence of Ukrainians in Poland was said to potentially lead to 

many economic, cultural and political problems. It was emphasised that the influx of refugees was a burden 

on the country’s economy and especially its social-security system. There were also claims that, as time 

goes by, Ukrainians will become more competitive in the Polish labour market and, just as they are 

currently mainly doing simple, low-paid jobs, they will start to displace Poles from better-paid jobs: 

‘They will speak better Polish and will steal jobs from many Poles’ (Wrocław, 20–30 age group). Some 

respondents also spoke of the threat posed by the spread of the nationalist ideology of ‘Banderism’ 
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among Ukrainians. This refers to the so-called ‘Banderists’ – members of the Organisation of Ukrainian 

Nationalists who orchestrated the genocide of Polish civilians in 1943–1945 in Volhynia, among other 

areas. As an older respondent stated: ‘I am afraid of Ukrainians because I know how fierce they are. 365 

Ways of Murdering Poles in Volhynia. Please read this book. I recommend it’ (Rzeszów, 50–65). 

Many respondents also feared that, if the Ukrainian community grows, at some point they will lose 

the motivation to integrate into Polish society and will start to create a kind of ‘state within a state’. Once 

again, Western Europe appeared to be a negative point of reference here. The imagination of 

respondents was particularly stimulated by reports of immigrant enclaves, over which the Western 

states have allegedly lost control. Some even floated visions of the indigenous Polish population being 

replaced by immigrants, something that was supposedly already taking place in Western countries: 

 

– Yes, I am afraid because, as I said at the beginning, right now we’re still under the pressure of these 

events, we’re still imbued with this pain of theirs, with the desire to help. But when all this stabilises, 

they’ll start to multiply here, to put it colloquially... 

– And settle down. 

– Start families, yes. 

– There are already 16 dialects in London. 

– They are similar, but they are not us. That’s about it. I’m afraid of this replacement of the Poles.  

– You see what’s going on in London, over the years the Englishmen have been replaced... 

– The Prime Minister is Indian, the owners of many facilities are Indian (Rzeszów, 50–65). 

 

In the above excerpt, we see a distinctive, seamless transition from the description of the growth of the 

Ukrainian community in Poland to the vision of the supposed ‘replacement’ of the English by the Indians 

in London. That’s a very similar motif to the vision of ‘Islamisation’ threatening Europe, mentioned 

before. A counterpart to this notion, in fact, appeared in one of the interviews, namely the term 

‘Ukropolin’, with the vision of Poland subjugated to the Ukrainians behind it: ‘If there is such an influx 

here as there has been so far, and if they settle here, then we can live in Ukraine. (...) In Ukropolin, as 

some people say (...) We can just be under their rule’ (Łowicz, 50–65). 

However, the vision of the future, from the negative narrative about Ukrainians, differed from the 

negative narratives about Middle Eastern and African migrants on at least one important point: the 

proponents of the former did not generally claim that Ukrainians in need should be turned away. They 

realised that, in the context of the ongoing war, it was, nevertheless, in Poland’s interest to help 

Ukrainians. The answer, therefore, was not to close the borders – as in the case of the Belarusian border 

– but to implement a rigorous model of integration that would ensure that the Ukrainian community in 

Poland did not escape government control, as was to be the case with immigrant communities in 

Western Europe. 

A strong emphasis was placed on the requirement to learn the Polish language and to adopt the 

customs of Polish society. Essentially, the aim was to prevent Ukrainians from imposing their customs: 

‘To be honest, I don’t know much about Ukrainian culture but I just don’t want anyone to impose their 

ideologies on anyone’ (Warsaw, 20–30). Some respondents also mentioned the memory of the 

Volhynian massacres as a possible obstacle to the integration of Ukrainians into Polish society. There 

were, however, suggestions that certain symbolic gestures – such as the apology by the Ukrainian 

president – could remedy this. 

What did the positive narrative’s vision of the future look like? Respondents often cited the 

demographic benefits of many young Ukrainian women and children remaining in Poland. Economic 
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benefits related to increased competition in the market, Ukrainians setting up businesses or bringing in 

Ukrainian professionals were also pointed out. Above all, however, attention was drawn to the fact that 

Ukrainians can do the low-paid jobs that Poles no longer want to do:  

 

From what I know from my friends in England, when Brexit happened, it turned out that the English are lazy, 

they don’t want to do these simple jobs, on construction sites and so on. And we now have such a situation 

that Ukrainians can do it (Rzeszow, 20–30).  

 

This pragmatic tone, appealing to the Polish interest, is already significantly different from the positive 

narrative about people from the Belarusian border, which was dominated by the language of moral 

obligation and completely lacked the language of benefits, the vision of the future and the references to 

positive economic or demographic changes that the influx of migrants could lead to. 

Some also suggested that progressive Polish–Ukrainian rapprochement could contribute to the 

forgetting of old grudges – above all, the Volhynian massacre. There were also claims that this could lead 

to a permanent alliance between the two countries, which would prove extremely beneficial to Poland 

and improve its position in the international arena (in the words of one Rzeszów resident, it would make 

Poland a ‘superpower’). However, the importance of the integration of Ukrainians into Polish society 

was emphasised. The prevailing opinion was that Ukrainians who choose to live permanently in Poland 

should be treated in the same way as Poles – i.e. have both the same rights and the same obligations 

towards the state. Although adherents of the positive narrative also frequently mentioned the need to 

assimilate to the language and customs of Polish society, some emphasised that they would not mind 

the development of Ukrainian schools, clubs, orthodox churches and even entire neighbourhoods in 

Polish cities, citing the positive examples of Polish schools in England or China Town in New York 

becoming a tourist attraction. 

To conclude this section, the importance of the visions of the future should be underlined: often, 

respondents did not speak only about what migrants had done but, rather, about what they would do. 

In the case of Ukrainians, the positive narrative included future scenarios involving work, schooling, 

integration and becoming ‘one of us’. In contrast, people crossing the Belarusian border were often 

associated with uncertain, threatening or deliberately ambiguous futures, including fears of crime, 

terrorism or social burden – the positive vision of the future was absent or vague. These forward-looking 

frames are powerful: they not only reflect current emotions but also help to anchor who is deemed 

worthy of help or rejection. 

Conclusions 

The previous sections examined the main narratives surrounding the situations at the Belarusian and 

Ukrainian borders, drawing on the collected data. It is now worth returning to the initial questions and 

considering why, in the case of the people from the Belarusian border, the negative narrative was so 

prevalent and, in the case of the newcomers from across the Ukrainian border – at least initially – the 

positive narrative dominated. Let us start with the former issue, using Dennison’s (2021) list of factors 

determining the popularity of the narrative cited in the theoretical section. 

Firstly, congruence. The negative narrative about people from across the Belarusian border simply 

agreed with more publicly available information on the subject and subsequent media reports only 

added to its credibility. News of attacks on border guards or, finally, the murder of a Polish soldier at the 

border, found simple explanation within the negative narrative whereas, within the positive narrative, 
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they were somehow not supposed to happen, given its vision of migrants as defenceless ‘victims’. The 

negative narrative was also more internally congruent, taking the presented cause-and-effect sequence 

into the future and presenting a vision – consistent with its other elements – of the dangers that might 

await Poles and the EU due to the influx of migrants. Meanwhile, in the positive narrative, the vision of 

the future was either absent or vague. That is no coincidence for, if the positive vision of the future based 

on the reception of migrants had been more clearly articulated in the narrative, it would have been 

difficult to reconcile with the narrative’s vision of the source event, namely the criminal activity of the 

Belarusian regime. Even assuming that the migrants themselves were harmless, their admission would 

undoubtedly fuel Belarus’ illegal trafficking of people into the EU and, indeed, open the door to further 

hostile actions of this country. 

Secondly, group interests. While the negative narrative included an elaborate vision of the dangers 

of letting migrants in, the positive vision did not present the potential benefits of accepting migrants 

(economic or demographic ones), overshadowing them with the language of moral duty. 

Thirdly, the negative narrative was solidly based on perceptions already widespread in Polish 

society, like negative opinions on Muslims and, to some extent, the old vision of Poland as the ‘bulwark 

of Christendom’, defending Europe against Islam. The positive narrative, on the other hand, not only 

lacked similar support but also threatened the positive self-perception of many Poles, who traditionally 

attributed hospitality to their nation (Omyła-Rudzka 2015). 

The case of migrants from the Ukrainian border is more complicated. Here we are dealing with two 

internally and externally congruent narratives – initially only the positive one fulfilled the condition of 

external congruence with publicly known facts but, as the presence of Ukrainian refugees in Poland 

prolonged and tensions between them and Poles increased, solid grounds for a negative narrative 

emerged. Both narratives appeal to the interests of large social groups, foregrounding respectively the 

benefits and dangers that could affect millions of Poles due to the presence of Ukrainians in Poland. 

Finally, both find support in perceptions widespread in society even before the war, such as the belief 

that Russia poses the greatest existential threat to Poland or the image of Ukrainians as Stepan Bandera 

sympathisers hostile to Poles. 

Thus, just by analysing the structure of the narratives about Ukrainian refugees, it is difficult to 

predict which one might become dominant over time. Probably this will be determined by the most 

changeable group of factors influencing the popularity of the narratives cited by Dennison, i.e. external 

congruence – new, publicised facts may tip the scales one way or the other. Does this mean, however, 

that, in the unfavourable circumstances of a protracted conflict and growing Polish–Ukrainian tensions, 

Poles’ attitudes towards refugees from Ukraine may become as reluctant as those towards people from 

across the Belarusian border or those from the 2015–2016 migration crisis? In this case, the 

construction of the narratives provides some clues. Even if the negative narrative about Ukrainians was 

to become dominant in Polish society, it does not focus on isolating them – unlike the negative narrative 

about newcomers from across the Belarusian border. Instead, it emphasises the imposing of a restrictive 

model of integration into Polish society. Analysing the securitisation of migration from different 

directions, Polko (2025) notes that, although migrants from the MENA region and Ukraine were both 

securitised, the narratives about these groups differed markedly in intensity and justification, as 

reflected in Polish political and media discourse. The relative cultural proximity between Ukrainians 

and Poles, as well as commonly shared interests – or a common enemy – are still a solid barrier against 

the completely exclusionary narratives that became so popular so quickly in the face of the situation on 

the Belarusian border. 
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One of the key insights emerging from the study is that divergent narratives about the situations on 

the Belarusian and Ukrainian borders are rooted not only in their perceived origins but also in imagined 

trajectories – how the future (or potential) presence of migrants in Poland is envisioned. Respondents 

frequently expressed long-term expectations or fears: whether the newcomers would integrate, remain 

dependent or challenge the existing social order. These future-oriented narratives acted as justifications 

for either inclusion or exclusion and, in some cases, shaped perceptions of who deserved help in the 

present. This forward-looking dimension of public opinion appears to be a powerful explanatory factor 

in understanding the asymmetry between the Ukrainian and Belarusian cases. 

Finally, it is worth emphasising that, while this article focuses on how ordinary people talk about 

migrants, these narratives do not emerge in a vacuum. As suggested several times, they are deeply 

influenced by political messaging, media framings and institutional discourse. For example, shifts in 

public attitudes towards migrants since 2015 have coincided with intensified securitising language in 

the state-controlled media and political speeches (Kowalczuk 2015). Even the more humanitarian 

discourse observed in 2022 was often aligned with state interests and national identity constructions. 

Acknowledging these upstream influences is crucial for understanding how certain perceptions become 

dominant, plausible or emotionally resonant in society. In particular, Polish public debate has been 

strongly shaped by polarised media ecosystems, with outlets such as TVP or TVN acting as echo 

chambers that amplified one-sided framings of the border events (Szylko-Kwas 2023; Zessin-Jurek 

2023a). Political elites across the spectrum have also strategically employed migration-related 

narratives to advance their agendas. It is precisely through these mediating structures that respondents’ 

future-oriented narratives were formed, showing that individual voices are inseparable from broader 

discursive and institutional dynamics. 

Notes 

1. Used here for brevity, the term ‘migrants’ refers, in the article, to individuals arriving in Poland 

from across both the Belarusian and the Ukrainian borders, without implying their legal or 

moral equivalence. 

2. This article draws on the concept of securitisation as developed by the Copenhagen School (Buzan, 

Wæver and de Wilde 1998), which views security not as an objective condition but as a discursive 

process. According to this perspective, security emerges when an issue is framed as an 

existential threat that justifies extraordinary measures and legitimises actions beyond the 

normal rules of politics. In this sense, security is not a given state of affairs but a socially 

constructed narrative, shaped by language, context and institutional authority. The term 

‘securitisation narrative’ is used here to describe discursive patterns in which migration is 

presented not as a humanitarian or social challenge but as a threat to national identity, order or 

sovereignty. This approach does not exclude the existence of real threats but emphasises that 

what counts as a threat is always the outcome of interpretation and framing. 

Acknowledgements 

I would like to thank the researchers from the Centre for Public Opinion Research (CBOS) for their 

cooperation in collecting the data used in this study and for the financial support provided by CBOS. 



Central and Eastern European Migration Review  19 

Conflict of interest statement 

No conflict of interest was reported by the author. 

ORCID ID 

Jonathan Scovil  https://orcid.org/0000-0002-7907-1447 

References 

Adam J., Hess S. (2023). Fortified Nationalism. Racializing Infrastructures and the Authoritarian 

Transformation of the Body Politic. A Field Trip to the Bifurcated Polish/EU Border Regime, 

Movements. Journal for Critical Migration and Border Regime Studies 7(2): 65–91.  

Amnesty International (2022). Poland: Cruelty Not Compassion, at Europe’s Other Borders. 

https://www.amnesty.org/en/documents/eur37/5460/2022/en/?utm (accessed 15 October 2025). 

Babakova O., Fiałkowska K., Kindler M., Zessin-Jurek L. (2022). Who Is a ‘True’ Refugee? On the Limits 

of Polish Hospitality. CMR Spotlight 6(41). https://www.migracje.uw.edu.pl/publikacje/who-is-a-

true-refugee-on-the-limits-of-polish-hospitality/ (accessed 9 September 2025). 

Bachman B. (2016). Diminishing Solidarity: Polish Attitudes toward the European Migration and Refugee 

Crisis. https://www.migrationpolicy.org/article/diminishing-solidarity-polish-attitudes-toward-european-m 

igration-and-refugee-crisis (accessed 15 October 2025). 

Barbour R. (2007). Doing Focus Groups. London: Sage. 

Baszczak Ł., Kiełczewska A., Kukołowicz P., Wincewicz A., Zyzik R. (2022). How Polish Society Has Been 

Helping Refugees from Ukraine. https://pie.net.pl/wp-content/uploads/2022/07/Pomoc-pol-spol-

UKR-ENG-22.07.2022-C.pdf (accessed 9 September 2025). 

Bertram Ł., Puchejda A., Wigura K. (2017). The Negative Portrayal of Muslims in the Polish Press. 

https://bip.brpo.gov.pl/sites/default/files/Raport_Negatywny_obraz_muzulmanow_w_polskiej_pra

sie_Analiza_wybranych_przykladow_z_lat_2015_2016.pdf (accessed 9 September 2025). 

Bloch N. (2023). Is a Woman a Better Refugee than a Man? Gender Representations of Refugees in the 

Polish Public Debate. Migration Studies – Review of Polish Diaspora 49(3): 39–56. 

Buzan B., Wæver O., de Wilde J. (1998). Security: A New Framework for Analysis. Boulder: Lynne Rienner. 

Chmielewska-Kalińska I., Dudek B., Strzelecki P. (2023). Sytuacja życiowa i ekonomiczna migrantów z Ukrainy 

w Polsce – wpływ pandemii i wojny na charakter migracji w Polsce. Warsaw: National Bank of Poland. 

Cutts D., Goodwin M., Raines T. (2017). What Do Europeans Think about Muslim Immigration? Chatham 

House, 7 February. https://www.chathamhouse.org/2017/02/what-do-europeans-think-about-

muslim-immigration? (accessed 9 September 2025). 

Demel M. (2023). Przyszli. Czy zostaną? Wybrane narracje o Ukraińcach w Polsce a koncepcja paniki 

moralnej. Studia Politologiczne 68(2): 271–296. 

Dennison J. (2020). A Basic Human Values Approach to Migration Policy Communication. Data Policy 2: e18. 

Dennison J. (2021). Narratives: A Review of Concepts, Determinants, Effects, and Uses in Migration 

Research. Comparative Migration Studies 9: 50. 

Descola P. (2005). Par-delà nature et culture. Collection Bibliothèque des Sciences humaines. Paris: 

Gallimard. 

https://orcid.org/0000-0002-7907-1447


20 J. Scovil 

Dražanová L., Geddes A. (2022). Europeans Welcome Ukrainian Refugees but Governments Need to Show 

They Can Manage. https://migrationpolicycentre.eu/attitudes-towards-ukrainian-refugees-and-the-

responses-of-european-governments/ (accessed 15 October 2025). 

Duszczyk M., Kaczmarczyk P. (2022). The War in Ukraine and Migration to Poland: Outlook and 

Challenges. Intereconomics 57(3): 164–170. 

European Commission (2021). Statement by President von der Leyen on the Situation at the Border 

between Poland and Belarus. https://ec.europa.eu/newsroom/representations/items/726166/en 

(accessed 15 October 2025). 

Feliksiak M. (2021). Opinia publiczna wobec uchodźców i sytuacji migrantów na granicy z Białorusią. 

Warsaw: CBOS. 

Feliksiak M., Roguska B. (2022). Polacy wobec rosyjskiej inwazji na Ukrainę. Warsaw: CBOS. 

Flis D. (2016). Polacy nie wierzą uchodźcom, Polki lepiej rozumieją ich sytuację. OKO Press, 15 October. 

https://oko.press/mezczyzni-wierza-uchodzcom (accessed 13 September 2025). 

Grabowska I. (2023). Societal Dangers of Migrant Crisis Narratives with a Special Focus on Belarussian 

and Ukrainian Borders with Poland. Frontiers in Sociology 7. https://doi.org/10.3389/fsoc.2022.1 

084732 (accessed 13 September 2025). 

Grabowska S., Pięta-Szawara A. (2023). Polish Support for Refugees from Ukraine in the Face of War in 

2022 – Selected Aspects. Journal of Modern Science 1(50): 381–396. 

Grzesiczak Ł. (2023). Kto powielał antyukraińską propagandę w grudniu? Demagog, IMM. 

https://demagog.org.pl/analizy_i_raporty/kto-powielal-antyukrainska-propagande-w-grudniu-raport-demagoga-i-

imm/ (accessed 9 October 2025). 

Hargrave K., Mosel I., Leach A. (2020). Public Narratives and Attitudes Towards Refugees and Other 

Migrants: Kenya Country Profile. London: ODI. 

Hargrave K., Homel K., Dražanova L. (2023). Opinia publiczna i postawy wobec uchodźców i innych 

migrantów. Polska: profil kraju. London: ODI. 

Insee (2023). Religious Diversity in France: Intergenerational Transmissions and Practices by Origins. 

https://www.insee.fr/en/statistiques/7342918?sommaire=7344042 (accessed 13 September 2025). 

Ipsos MORI (2016). Perceptions Are Not Reality: What the World Gets Wrong. https://www.ipsos.com/ 

en-uk/perceptions-are-not-reality-what-world-gets-wrong (accessed 13 September 2025). 

Jas-Koziarkiewicz M. (2023). The Image of Migrants During the Migrant Crisis on the Polish–Belarusian 

Border in 2021 and 2022 in TVP’s News Service ‘Wiadomosci’. Studia Politologiczne 68: 341–361. 

Jastrzębiec-Witowska A. (2023). Food Solidarity Battles: The Case of Poland After the Russian 

Aggression on Ukraine. Studies in European Affairs 27(4): 153–171. 

Jones M.D. (2010). Heroes and Villains: Cultural Narratives, Mass Opinions, and Climate Change. Norman: 

University of Oklahoma. 

Kacprzak I., Zawadka G. (2024). Śmierć żołnierza na granicy. Polscy śledczy mają nagranie, na którym 

widać zabójcę. Rzeczpospolita, 11 June. https://www.rp.pl/wojsko/art40593631-smierc-zolnierza-

na-granicy-polscy-sledczy-maja-nagranie-na-ktorym-widac-zabojce (accessed 13 September 2025). 

Kalinowska K., Kuczyński P., Bukraba-Rylska I., Krakowska K., Sałkowska M. (2023). Społeczeństwo 

łatwopalne. Praktyki pomagania uchodźcom wojennym z Ukrainy w roku 2022 w Polsce. Warsaw: 

Collegium Civitas. 

Kawecki E. (2024). Medialization of the Refugee Crisis: Analysis of Media Discourses on the Example of the 

Situation on the Polish–Belarus Border in 2021. Wrocław: Wydawnictwo Uniwersytetu Wrocławskiego. 

Klaus W., Szulecka M. (2023). Departing or Being Deported? Poland’s Approach towards Humanitarian 

Migrants. Journal of Refugee Studies 36(3): 467–488. 



Central and Eastern European Migration Review  21 

Kosman M. (2024). A Flood of Illegal Immigrants or a Humanitarian Crisis Provoked by the Government 

– A Comparative Mixed-Methods Analysis of Framing Strategies of Poland’s Two Leading Media 

Outlets. Language and Communication 99: 259–273. 

Kotras M. (2016). The Discourse about Immigrants. Argumentation Strategies in Polish Weekly 

Magazines. Acta Universitatis Lodziensis. Folia Sociologica 59: 59–80. 

Kowalczuk K. (2015). O uchodźcach w przededniu szczytu unijnego poświęconego kryzysowi 

imigracyjnemu, in: M. Grabowska (ed.) Polacy wobec ‘innych’. Stosunek do innych narodów, 

mniejszości narodowych i etnicznych, migrantów i uchodźców, pp. 102–115. Warsaw: CBOS. 

Liszkowska D. (2023). Securitization of Migration and Crisis Management in Poland. Przegląd Nauk 

o Obronności 17: 29–38. 

Mazurkiewicz Ł., Sygnowski G. (2024). Polacy o Ukrainie i stosunkach polsko-ukraińskich. Warsaw: 

Centrum Dialogu im. Juliusza Mieroszewskiego. 

McVeigh K. (2018). Toxic Narrative on Migration Endangers Lives, Report Finds. The Guardian, 11 July. 

https://www.theguardian.com/global-development/2018/jul/11/toxic-narrative-migration-

endangers-lives-red-cross-report (accessed 13 September 2025). 

Morgan D.L. (1996). Focus Groups. Annual Review of Sociology 22: 129–152. 

Muraszkiewicz J., Piotrowicz R. (2023). State-Sponsored Human Trafficking in Belarus: The 

Weaponization of Migration and Exploitation. Journal of Human Trafficking, 28 July, doi: 

10.1080/23322705.2023.2235969 (accessed 13 September 2025). 

Nitszke A. (2023). Poland Response to the Migration Crisis on the Polish–Belarusian Border in the Light 

of European Union Law. Athenaeum. Polish Political Science Studies 79(3): 179–193. 

Oatley K. (1995). A Taxonomy of the Emotions of Literary Response and a Theory of Identification in 

Fictional Narrative. Poetics 23(1–2): 53–74. 

OHCHR (2020). Reframing Narratives on Migration. https://www.ohchr.org/en/migration/reframing-

narratives-migration (accessed 13 September 2025). 

Omyła-Rudzka M. (2015). Autoportret Polaków i postrzegany dystans kulturowy wobec sąsiadów. 

Warsaw: CBOS. 

Pedersen O.C. (2024). Placing Futures in Regimes of Im/mobilities. Mobilities 20 (1): 18–33. 

Pietrusińska M. (2022a). Od uchodźców do nielegalnych migrantów – dyskurs wokół ludzi na granicy. 

https://obmf.pl/publikacje/BBnGM.Pietrusinska.pdf (accessed 13 September 2025). 

Pietrusińska M. (2022b). ‘People From the Forest’: Discourse About Migrants in the Narratives of NGO 

Workers and Activists Involved in Humanitarian Crisis at the Polish-Belarusian Border. Sprawy 

Narodowościowe 54: 1–17. 

Pine E. (2014). Migration as Hope. Space, Time, and Imagining the Future. Current Anthropology 55(9): 

95–104. 

Poland’s Data Portal (2024). Dane statystyczne dot. wniosków o nadanie statusu cudzoziemca UKR 

w związku z konfliktem na Ukrainie. https://dane.gov.pl/pl/dataset/2715,zarejestrowane-wnioski-

o-nadanie-statusu-ukr (accessed 13 September 2025). 

Polish Border Guard (2021). Daily Updates and Incident Reports on the Polish–Belarusian Border Crisis, 

August–December 2021. https://www.strazgraniczna.pl/ (accessed 13 September 2025). 

Polko P. (2025). Just and Unjust Securitization of Migration: A Comparative Analysis of Migration to 

Poland from MENA Countries and Ukraine. Frontiers in Political Science 7. https://doi.org/10.3389/ 

fpos.2025.1464288 (accessed 13 September 2025). 

Scovil J. (2023a). Polacy w obliczu wojny na Ukrainie. Warsaw: CBOS. 

Scovil J. (2023b). Polacy wobec wojny na Ukrainie i ukraińskich uchodźców. Warsaw: CBOS. 



22 J. Scovil 

Scovil J. (2024a). O Ukraińcach w Polsce i wojnie w Ukrainie. Warsaw: CBOS. 

Scovil J. (2024b). O sytuacji na granicy polsko-białoruskiej. Warsaw: CBOS. 

Sobestjańska A., Sopińska A. (2022). Aktualizacja raportu Miejska gościnność: wielki wzrost, wyzwania  

i szanse. Raport o uchodźcach z Ukrainy w największych polskich miastach. Warsaw: Centrum Analiz 

i Badań, Unia Metropolii Polskich. 

Stoczkowski W. (2005). Ludzie, bogowie i przybysze z kosmosu. Warsaw: Państwowy Instytut 

Wydawniczy. 

Stoczkowski W. (2019). La science sociale comme vision du monde. Émile Durkheim et le mirage du salut. 

Paris: Gallimard. 

Szałańska J. (2020). Conflicting Conceptualisation of Europeanisation. Poland Country Report. 

https://respondmigration.com/wp-blog/conflicting-conceptualisations-of-europeanisation-

poland-report (accessed 13 September 2025). 

Szylko-Kwas M. (2023). Two Crises – Framing Messages about the Crisis on the Polish–Belarusian 

Border. Res Rhetorica 10(4): 118–139. 

Tazbir J. (1973). Stosunek do obcych w dobie baroku, in: Z. Stefanowska (ed.) Swojskość 

i cudzoziemszczyzna w dziejach kultury polskiej: 80–112. Warsaw: Państwowy Instytut Wydawniczy. 

Tazbir J. (1987). Polskie przedmurze chrześcijańskiej Europy. Mity a rzeczywistość historyczna. Warsaw: 

Wydawnictwo Interpress. 

Theus J. (2023). Młode kobiety tracą serce do ukraińskiej obecności. Powód? ‘Chodzi o rynek 

matrymonialny’. OKO Press. https://oko.press/dlaczego-mlode-polki-uprzedzaja-sie-do-ukrainek 

(accessed 13 September 2025). 

Viveiros de Castro E. (1999). La notion de cosmologie dans le contexte amérindien: Questions 

théoriques et directions de recherche. École pratique des hautes études, Section des sciences 

religieuses. Annuaire 107: 105–108. 

Wilson G.M. (2005). Narratives, in: J. Levinson (ed.) The Oxford Handbook of Aesthetics, pp. 392–407. 

Oxford: Oxford University Press. 

Wojdat M., Cywiński P. (2022). Miejska gościnność: wielki wzrost, wyzwania i szanse. Raport o uchodźcach 

z Ukrainy w największych polskich miastach. Warsaw: Unia Metropolii Polskich. 

World Vision (2022). Warm Welcomes, Lurking Tensions. Vital Lessons from the Global South for Countries 

Hosting Refugees from Ukraine. London: World Vision. 

Zessin-Jurek L. (2022). Real Refugees, Fake Refugees. Eurozine, 28 March. https://www.eurozine.com/real-

refugees-fake-refugees/ (accessed 13 September 2025). 

Zessin-Jurek L. (2023a). (Non)responsibility for Refugees – Communicating about the Belarusian–Polish 

Border (2021–2023). Studia Migracyjne – Przegląd Polonijny 49(3): 101–119. 

Zessin-Jurek L. (2023b). A History that Connects and Divides: Ukrainian Refugees and Poland in the Face 

of Russia’s War. Cultures of History Forum, 20 April. https://www.cultures-of-history.uni-

jena.de/debates/poland/a-history-that-connects-and-divides-ukrainian-refugees-and-poland-in-th 

e-face-of-russias-war (accessed 13 September 2025). 

 

How to cite this article: Scovil J. (2025). Two Borders, Two Logics: Future-Oriented Narratives on 
Migration from Belarus and Ukraine to Poland. Central and Eastern European Migration Review,  
17 November, doi: 10.54667/ceemr.2025.29. 

 

 


